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Festival of Freedom

The Bible uses the dative form (avadim le-Pharaoh, "slaves to Pharaoh") instead of the genitive
form ("avdei Pharaoh, Pharaoh's slaves"), even though the latter form is available in the Bible, as in
the verse "Hallelu avdei Hashem, Praise, God's servants" (Ps. 113:1). The Psalmist. on the other hand.
could have availed himself of the dative form—"Praise, servants to God"—but did not. What is the
difference between these two forms, the genitive and dative?

Let us imagine that someone says. "I am a slave to Abraham." or "I am Abraham's slave." (In
fact, the latter form is used in Gen. 24:34.) Saying "a slave to Abraham" emphasizes only the juridie-
social aspect. He belongs to Abraham legally, but spiritually he is a free man: he has his own mind and
an independent approach to reality. However, when he states that he is "Abraham's slave," he identifies
his whole personality with Abraham. Serving Abraham is not just incidental; it is the whole purpose
of his life.

That is why the term &'ed Hashem, "God's servant.,” is used in the Bible. Our service to the Almighty is
not something foreign and incidental, but rather something indispensable to our existence, something
intrinsic and inseparable from our ontological awareness. We are just servants of God, and nothing else.

The Jews in Egypt were slaves in a political-economic sense. They were also enslaved existentially,
but they did not completely lose their love of freedom and their spiritual heritage. Had they been
totally "Pharaoh's slaves" and not just "slaves to Pharaoh,” they would never have been liberated. They
would have lost their personality and their quest for freedom.

Even in the crucible of oppression, the Jews did not completely forfeit their dignity and sense of
loyalty. They remained the children of the patriarchs, hoping and praying for a better future. Since
slavery had not corrupted them fully. the great miracle of the exodus could take place.

When Moses witnessed the miracle of the burning bush, the Torah recounts, "An angel of God
appeared to him be-labat esh, from the midst of the bush, . . . and the bush was not consumed" (Ex. 3:2).
One interpretation of labat esh is lehavat esh, a flame of fire. meaning that the bush was aflame.
But Rashi interprets be-labat esh as be-libbo shel esh, meaning that the fire was in the center of the
bush. It was not the whole bush that was aflame, but only its center. Not only was the bush not
consumed, but the fire did not surround the whole bush. Usually, if a bush catches fire. the entire
bush will be aflame in a few seconds. But here there was a miracle, not only in that the bush was
not quickly consumed, but that the fire stayed in the middle of the bush, and its exterior was not aflame at
all.

Moses did not understand why the bush was not consumed. If a fire burns in the middle, it usually
moves on. Here the fire was imprisoned in the middle of the bush, while the outside remained cold,
like any other bush in the desert. The fire was hidden within the bush and could not be extinguished.

This was symbolic of the Jews in Egypt. God showed Moses that they were not avdei Pharaoh.
Their essence, their awareness, their inner questing and aspirations were not those of slaves. In the
deep recesses of their personality. in the hidden center of every Jew. there is a fire burning. The
center is aflame, but the exterior remains cold. Somehow, the fire cannot reach the exterior.

Moses had doubts about the Jews' eligibility for freedom. He thought of them as slaves, especially after
his very unpleasant experience with the two Hebrew slaves who were fighting. Moses was in despair,
wondering whether the Jews were worthy of redemption. Therefore, God presented him with the very strange
revelation of the burning bush. In its middle was a fire, while its outside was cold and dark. From the
outside, it looked just like any other thorn-bush in the desert; however, inside that bush, in its hidden
center, there was a fire burning. The ecstasy of the Jews for God, their commitment to His path, had
never been extinguished in Egypt. It was simply invisible, covered up.

God told him, "Ra'oh ra'iti, T have surely seen the wretchedness of My people who are in Egypt”
(Ex. 3:7). Our Sages interpret the repetition of the verb as indicating a dual vision: "dtah re'eh re'ivah
ahat, va-Ani ro'eh shetei re'tyvot"—you see only My people in Egypt. but I penetrate into the depths
(Ex. Rabbah 3:2). And once you penetrate into the depths of a Jew, no matter how repugnant his exterior,
no matter how subservient he is to the taskmaster, you will find him questing for freedom and
searching for God.

Within every Jew. there is a burning bush. The Jew himself has never been Pharaoh's slave. but
only a slave to Pharaoh. "We were slaves to Pharaoh in Egypt," but we retained a measure of our
inner freedom, even during the time of oppression.
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Chazal reasoned that since the Torah formulated the Parsha of "2% 7218 *27% as the proper medium for
expressing one's gratitude for both the Exodus and the gift of the Land, when offering 2°112°2, similarly, that
Parsha should be utilized whenever one must express his gratitude for those items. One must utilize that
Parsha whether the emphasis 15 upon the gift of the Land (as in the case of the 0" 272 x°22) or whether the
emphasis is on the Exodus (as in the case with the Jew on the night of Pesach)/ There is only a difference in
emphasis. nothing else.

In conclusion, Chazal introduced the Parsha of "ar 7218 "% into the Haggadah since the Torah used
that Parsha to serve the same purpose which nust be pursued on the night of Pesach. namely. to thank G-d for
the gift of the Land and for the freedom bestowed upon us. Since the Torah chose the Parsha of "ai 721 *7%
as the medium for expressing one's gratitude for both the Exodus and Eretz Yisroel, it was employed by
Chazal on the night of Pesach as well to express our gratitude for those items.
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We can, thus, understand why Hallel was divided m such a manner. In the first part of the Haggadah.
beginning with the Kiddush the element of Tefillah was not introduced at all. After the completion of the
narrration of 2"nr3a w"7y 7"27 and the chapter of 7mIn 775 7871 127, the first part of the Haggadah concludes
with the statement: 57771 17 0720 1Mk 73°97, We are therefore obligated to thank and offer our praise to
G-d. On the seder night, Jews have only one duy, namely, to glorify. extol. and praise G-d. They have no
other duty. There is no room for petition and Tefillah. We must forget for a while that we are human beings
and that after o*7En N2 we went through numerous historical experiences, many of which were not very
pleasant. We must forget that we were 0°72¥ in numerous other lands, under conditions much worse than
those that prevailed in Egypt. We must forget that we offered millions of sacrifices. We must forget all of
the blood and martyrdom. At this juncture, we must ignore all that and exclusively offer praise to G-d.
There chapters of Hallel are the only sections that consist exclusively of hymnal praise and are devoid of any
motif of petition.
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FESTIVAL OF FREEDOM

Hashem, our God, Took Us Out of There

The Haggadah uses the possessive case of E-lokeinu, our
God, in addition to Hashem, the Tetragrammaton. It could have
said, “Vayotzieinu Hashem mi-sham, Hashem took us out of
there.” To understand what is achieved by adding “E-lokeinu,
our God,” to this statement, we must understand the semantics
of E-lokeinu and of the phrase Hashem E-lokeinu.

In the verse “Shema Yisrael Hashem E-lokeinu Hashem
ehad, Hear, O Israel, Hashem E-lokeinu, Hashem is one” (Deut.
6:4), the phrase Hashem E-lokeinu expresses the idea that
Hashem has been accepted as our God, our Master, our
Lawgiver, our King, and our Ruler—He to whom we are com-
mitted, to whom we are obedient, and whose laws and com-
mands we are duty-bound to implement.

If the Haggadah had said simply Vayotzi'einu Hashem mi-
sham, it would have referred only to the fact that God has
mercy upon us, that He does not tolerate injustice and iniquity,
that when we pray to Him, He hearkens to our voice. “Va-yieh-
ma Hashem et koleinu, God heaxd our cries” (Deut. 26:7) and He
took us out. God intervenes in the processes of nature, in histo-
ry and in society, saving the persecuted and protecting them
against their persecutors. -

But we understand freedom at a different level than others.
When we say that God has taken us out of the house of bondage
and granted us freedom, we add that freedom consists of serv-
ing God, abldlng by His will and conforming to His mitzvot. God

created man as a free being, but at the same time He gave him
moral resolve and commanded him to abide by it. In other
words, God endowed man with the most cherished of all gifts,
freedom, yet He willed man to lose that precious freedom and
submit to Him, to the moral law that Hashem E-lokim com-
manded man (Gen 2: 16) The first encounter between man and

Man who 1s not bound by any code, who is not subordinate to
God, who does not surrender to Him—such a man has not
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SLAVERY AND FREEDOM

achieved complete humanity. Humanitas in man is completed
and perfected by accepting the instructions of God. Man is free,
yet he is confronted by God and is asked to give up his freedom.

Contemporary man is an uniree being because he is insecure;
he is tied to the moment, never fnowing whether disaster will
strike the next second. As a matter of fact, the more powerful the
person, the more restricted he is. I believe that no one is more of
a prisoner than a ruler or president. Man is a social animal and
cares about public opinion. Modern man does all he can in order
to win favor in the eyes of the public. Even those who are legal-
ly free men, who are not slaves, are in bondage to nature, to soci-
ety, to restrictive phobias, superstitions, and prejudices.

There is only one way for man to free himself from all his
restrictions, from all his fears, from all his phobias. Surrender
o God frees man from his serfdom to his follow man. In antig-
uity, man was afraid of one incurable disease: leprosy. Modern
man has not won freedom from this type of problem; now it is
not leprosy, but cancer. How marty people are driven insane
from fear of developing a malignancy? Modern man is not free—
a frightened person cannot be fréeTerrSrandfearmeancap—

tivity for man. ’

Man rids himself of his fear by faith in God and surrender to
Him. It is a great price, of course. One must fear God. This sur-

render to God is very hard; the biological preésﬁres push, and
nature summons action—often an action prohibited by the law,
be it in the realm of dietary law, be it in the realm of sexual
morality. All man has to do is to exert his ability to give up plea-
sure for a few seconds, and the next hour he will find freedom
at a higher level; he will be more of a free man than he was
before.

If we had been taken out of Egypt without E-lokeinu, with-
out accepting His code, without surrendering to His authority,
without reaching a covenant with Him, without obligating our-
selves to surrender freedom in order to gain a higher form of
freedom—then we would have been in bondage again. Tnstead |
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